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My dear Brethren, 


2 live in an age, and in a country, in which 
many think they have a right to do, and ſay, what 
they pleaſe. Thus far, indeed, we are ſtill under the 
protection of the law, that one man cannot ſhoot ano- 
ther through the head, without being hanged for it; un- 
leſs he does it upon a principle of honour. But, he may 
aſperſe characters, accuſe the innocent, put darkneſs for 
light, and light for darkneſs, blaſpheme God, diſho- 
nour the king, and expofe the nakedneſs of his country, 
without being called to any account. He may erect a 
literary Star- Chamber, wherein all works, in defence of 
true Religion, and the Polity of the Church of England, 
are miſrepreſented, and mangled, without juſtice or 
mercy, for five-and- thirty years together; their ears 
cropped, their noſes ſlit, and thus disfigured they are 
turned out into the ſtreets, to be ſcorned by the public; 
who are hence to collect, that our faith is defenceleſs, 
and our writers ridiculous, 

Before the flood of Noah, the earth was filled with 
violence, God was deſpiſed, all goodneſs was trampled 
under foot, and men were too ſar gone to take any 
warning. Ihe Goſpel tells us it ſhall be fo again: and 
all good people, who are not impoſed upon, by empty 
ſounds, can plainly ſee that /icentioufne/s, fo loudly 
glorified under the name of /iberty in theſe latter days, 
will be the grand inſtrument in bringing the new 
A to, that degree of corruption, which deſtroyed 
the old. 

That the influence of Chriſtianity, which is now fo 
much decayed, may be leſs and leſs every day, books 
and pamphlets are induſtriouſly handed about, among 
the common people, to turn away their hearts from 
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1 
Chriſtian Truth to the fables of infidelity. I do not 


mean that theſe publications abound with oaths, curſes, 
and obſcenity ; (though the preſs 1s daily delivered of 
them alſo) but that they give God the lie in all the 
doctrines, by which our Holy Religion is diſtinguiſh— 
ed; and if they ſhould be attended to, and received, 
muſt provoke Him to tranſplant the Chriſtian Faith to 
ſome other quarter of the earth, which has not ſo much 
neglected his goodneis. 

Some may promiſe themſelves, that when this ſhallhap- 
pen, a ſtate of perfect freedom will take place; but, let 
them know, that how freely ſoever men may offend 
againſt one another, God 1s not to be intimidated by 
the claims of licentiouſneſs. The God of Chriſtians 
is, and will be, the ruler of the world, whether liber- 
tines conſent to his dominion or not: and they may aſſure 
themſelves, that the departure of the Chriſtian Reli- 
gion will be no peaceable event. When the Founder 
of our Faith expired, the heavens were darkened, the 
earth ſhook, and the minds of men were troubled, and 
confounded. When God departed from the Jewiſh na- 
tion, diſcord, peſtilence, and famine, all the horrors of 
war, and all the miſeries of ſedition and ſlavery ſuc- 
ceeded. The deitruction of the world, by the flood, the 
burning of Sodom, the captivity of Feru/alem, and other 
like viſitations, are to be underſtood as fo many warn- 
ings of that fate, which all apo/ates will meet with, in 
another world, and as examples of what will moit pro- 
bably befall them in this world, 

My brethren, I am one of thoſe who, with God's 
help, would willingly make a ſtand againk that torrent 
of hereſy, and impiety, which threatens to break in up- 
on us: but, there is no chance of doing this, to any pur- 
poſe, unleſs we can remove one fatal miſtake, which 
moſt ignorant people now labour under, and of which 
the enemies of our faith never fail to take advantage. 
The miſtake is this; that Chriſtians may reckon them- 
{elves ſecure of the favour of God, if they are not guil- 
ty of cheating, whoring, drinking, robbing, and mur- 
dering. This is the error of the ignorant: and the 
artful flatter them in it; telling them, that if they do 
but lead what they call good lives, articles of faith are 
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1 
but matters of opinion, and therefore they need not he 
nice about their Creed. To make this plaufible notion 


the more agreeable, one of our moſt elegant writers, who - 


was a better poet than a divine, has put it into rhyme: 
For modes of faith let ſenſeleſs zealots fight, 
His can't be wrong, whole life is in the right. 
But a right life can no more grow upon a wrong 
faith, than grapes can grow upon thiſtles. This is 
true, for more reaſons than one; but chieflv, hecauſe 
the worſt fort of wickedneſs is the wickedn« iz of the 
mind againit God; upon which, | ſhall beg leave to 


— . * * -_ 
offer you ſome conſiderations, in the following chapter: 


CAP. 1 
Of Spiritual Wickedneſs. 

HE Chriſtian life comprehends two great branches 

of duty: the firſt towards God, the ſecond to- 
wards our Neighbour. God has an undoubted claim to 
the firſt place; our neighbour has the next; and we are 
to love him, and help him, from a ſenſe of our duty to 
God, who hath commanded us ſo to do. But if I ſtum- 
ble in the beginning of my duty, ana oifend againſt 
God himſelf, what reaſon have 1 to expect his favour 
for what I do to any body? Will acts of kindneſs to- 
wards a fellow ſubject excuſe me for an act of rebellion 
againit my prince, or ſtop the execution of a ſtatute 


. againlt treaſon ? What was the offence which brought 


death into the world? Not an offence againſt ſociety ; 
for there was none; but only againſt a poſitive command 
of God. It was revealed. that to eat the fruit of 
the torbidden tree, would be attended with a deadly 
effect. This revelation was diſputed; the truth 
of God was called in queſtion; the Juſt of pride 
prevailed, and the ſentence of death !ollowed. There- 
fore if Adam deſtroyed the whule world by ſinning 
againſt the truth of God, certainly any ſingle man may 
deſtroy himſelf by the ſame means; though he ſhould 
give all his goods to feed the poor, and his body to be 
burned for the good of ſociety. _ 

There is another ſhort way of expoſing the ſame miſ- 
take. Conſider the character of the devil. He is no 
member of ſociety ; and, being a /pirit, cannot * 
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the fins of the Zeh. He is no glutton, no drunkard, 
no miſer, no adulterer ; his wickedneſs is all of a ſpi- 
ritual kind ; or, in other words, it 1s the wickedneſs 
not of the body, but of the ſpirit. It conſiſts in oppo- 
ſing the wiſdom of God, perverting his word, miire- 
preſenting his juſtice, deſpiting his incarnation, ſuggeſt» 
ing evil thoughts to men, promoting hereſies, and di- 
viding the Church of Chriſt: in a word, it is the buſi- 
neſs of the apoſtate ſpirit to counter-work the ways of 
the Divine Spirit by all the efforts of ſubtilty, falſe- 
| hood, pride, malice, and contradiftion. Therefore, he 
| | who oppoſes Gd, as the devil doth, mult be the diſci- 
| ple and miniſter of the devil ; and if he do the ſame 
work, what can be expected but that he will re- 
ceive the ſame wages? The character moſt acceptable 
to the devil, becaule the fitteſt for his purpoſes, is that 
| which moſt nearly reſembles his own : and, for the 
| forming cf ſuch a character, he employs the moſt re- 
fined of all his temptations. The ſtupid ſot, the pro- 
fine ſwearer, and the rotten debauchee, are low-lived 
examples of vice; the meanett of the devil's ſcholars. 
Befides, theſe are ſometimes known to be weary of 
| their vices, and to forſake his party. But the ſpecula- 
F tive and philoſophical finner, is a man of figure, whoſe 
pride will never admit of his reformation. The Scribes 
and Phariſees, men conceited of their learning, found 
ways of eluding the divine law: they therefore adhered 
to the intereſts of Satan, and were immoveable in their 
errors; while the publican was wrought upon to re- 
nounce his extortion, and the harlot waſhed away her 
ſtains, with the tears of repentance. The extortioner is 
drawa away by the love of money, which an/wererth all 
things, Eccleſ. x. 19; and the harlot is frequently the 
victim of treachery, poverty, and a bad education: but, 
the ſinner, who errs upon principle, hath ſet himſelf in | 
oppoſition to the will of God. Meaner ſinners tranſ- | 
greſs the law, but he judges it: and where pride is 5 
entwined with error, a man ſinks with a weight at his L 
heels, which will never let him riſe any more. 7 
What are we then to think, but that he who is moſt | 
like the devil, in his wickedneſs, is moſt hateful to God? k 
And this is the caſe with the ſpiritual ſeducer. Hence, Es 
| a: 
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the Goſpel gives us warning, that the 4vi/Jom of this 
cord 1s fooliſhneſs with God; that every thought is to be 
brought into captivity ; that imaginations are to be caſt 
down ; that Satan hath his depths, bis myſteries of iniqui- 
ty, as well as his more groſs and ſhallow deceits ; that 
he has agents to recommend his principles, fal/e apoſtles, 
acceitful workers, transforming themſelves into the apoſiles 
of Chriſt, and ſolemnly preaching down the Goſpel, 
under the outward profeſſion of preaching it up in a 
purer manner. : 

Theſe, my brethren, are dangers, of which few Chriſ- 
tians are now aware ; and therefore the work of every 
deceiver, who underſtands his trade, is more eaſy and 
more ſucceſsful, than it uſed to be. The cant of /:berty 
of conſcience, and the authority of private judgment, 
(both of which are extended to an unlimited freedom 
of diſputing the whole revelation of God to man) have 
been repeated in people's ears, till they are intoxicated 
with the ſounds, and can ſee no criminals left in the 
nation, but ſuch as are condemned at the Old Bailey.— 
When a felon is convicted, and ſentence is paſſed upon 
him, nobody arraigns the law of cruelty, the judges of 
1 or the jury of perſecution. But when the 

laſpheming Socinian goes about to raiſe diviſions in the 
Church, and to rob Chriſtians of their faith, the moſt 
valuable property they have upon earth, an outcry 18 
raiſed if you offer to interrupt him. Popery perſecutes 
the truth: therefore proteſtant blaſphemy muſt eſcape 
without cenſure; than which, there can be no greater 
ſcandal to the proteſtant profeſſion, nor greater matter 
of triumph to the papiſts, who,wiſh to ſee all proteſtants 
go a round-about way, through Socinianiſm, into po- 

ery. i 

Upon the Chriſtian plan then, however bad carnal 
wickedneſs may be, ſpiritual wickedneſs is worſe : for 
the mind is better than the body in itſelf, and conſe- 
quently, according to an eſtabliſhed proverb, worſe in 
its corruption. Therefore no obedience can be accept- 
able to God, without that which is the belt of all, the 
ebedience of the underſtanding ; no courage is compa- 
rable to that which contends earneſtly for the faith de- 
livered to the ſaints; no temperance is like that which 
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refrains ſrom high thoughts, and preſumptuous imagina- 
tions, Let us then be no longer ſtunned with the affect- 
ed good lives of ſuch as fail in this fort of obedience, 
whoſe minds are at variance with the revealed wiſdom 
of God: for there is wickedneſs blacker then that of 
common immorality: and moral virtues are ſomething, 
or nothing, or worſe than nothing, according to the 
principles from which they proceed. If a man, who 
has made a practice of being drunk every day of his 
life, ſhould keep himſeif ſober for one day, only that 
he may have an opportunity of picking his neighbour's 
pocket, or over-reaching him in a bargain; of what va- 
lue is ſuch ſobriety? Is it not worſe than drunkenneſs ? 
for his drunkenneſs is beaſlly, and that is the worſt 
you can ſay of it; but his ſobriety is diabolical. You 
may apply this to other caſes: and, let me tell you, that 
if ſpiritual wickedneſs were but rightly underſtood, as it 
ſubſiſts in the devil, the original of it all, men could 
never be cheated, as they now are, with the plauſible 
ſpeeches of thoſe, who lie in wait to deceive them: and, 
I verily believe, one good diſcourſe upon the character 
of Satan, ſtripping that wolf of his philoſopher's coat, 
and his ſheep's clothing, would have more effect to- 
ward keeping many people ſteady to the truth, than an 
hundred treaties upon particular points of doctrine.— 
And this leads me naturally to ſhew what arts are 
practiſed, to propagate hereſy and infidelity, 


CHAP... 


Of the Method of thoſe who ſpread falſe Doctrine. 


S there were falſe prophets againſt the Law of Mo- 

ſes, ſo we are told there ſhall be falſe prophets 
againſt the Goſpel; and as the dignity and value of our 
law is above that of the Jews, we are bound to lock 
more ſharply after thoſe, who would corrupt it. 'The 
church never was, nor ever will be, without them ; and 
the apoſtle informs us, that as the church grows older, 
they thall wax wor/e and worſe. Our Bleſſed Maſter 
has given us one rule for detecting them, which will 
ſeldom fail us: Beware (ſays he) of fal/e prophets, which 
ſhall come to you in ſkeep's clothing. Here their outward 


appearance is deſcribed ; they make their approach to 
you, 
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you, not as wolves, but as ſheep ; not as infidels, but 
as Chriſtians; not as falſe prophets, but as the only 
true prophets you ever met with. Indeed, my brethren, 
it is very weak and childiſh to imagine that nothing is fin 
but that which calls itſelf ſo. Does not every bad thing 
give itſelf a good name? Therefore when a ſeducer 
makes an attempt upon your faith, you muſt not expect 
that he will give you notice of his intention at the mar- 
ket-croſs, like a common cryer, and ſay, Now, good 
„ people, look to yourſelves, for I am about to deny 
all the doctrines of the goſpel, and am perſuaded L 
« can make a better religion than that of the Bible.“ 
If he ſhould make ſuch a groſs miſtake as this, his maſter 
would either diſcard him as a traitor, or give him up 
as an inſtrument unfit for all the purpoſes of ſeduction. 
Satan himſelf, when engaged in the ſublimeſt of his un- 
dertakings, never works in the odious character of an 
enemy to God and man; but begins with 7ransforming:- 
himſelf inio an Angel of Light : and his aſſiſtants, inſtead 
of avowing their wickedneſs, are generally more pom- 
pous and plaufible in their profeſſions than other men.— 
Conſcience, Reaſon, Charity, Piety, Purity, and a 
Love of Truth, are all their own, and others are no 
better than counterfeits, Therefore when a falſe teacher 
makes an atteinpt upon your faith, you may expect him 
to accoſt you in words to this effect. —** My Chriſtian 
« Brethren, I am a ſincere Lower f, Zoffel, and hav- 
«« ing the deepeſt concern for its h.nour, I would guard 
* you againſt thoſe who decry human Reaſon, and for- 
„bid you to make uſe of it, that they may obtrude 
„ ſuch doctrines as are agreeable neither zo Reaſon nor 
*« the Word of God. Religion is the moſt valuable inhe- 
« ritance of the human race; and if, by God's Bleſſing, 
i can bring you to entertain ame views of it with ' 
« myſelf, wwe ſpall rejoice together. Though Popery is 
«« reformed, yet many errors ſtill remain, which, by- 
« the uſe of Reaſon, may be driven out. Reaſon is the 
* gift of God, and ſo is the Scripture, and they cannot 
% be contrary to one another. There is a;/pzr2t of cen- 
«« foriouſneſs, which many profeſſing Chriſtians indulge - 
« with too little reftraint; but the true Chriſtian bear- 
** eth all things. My Brethren, be not moved with the 
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© raſh cenſures and reproaches of men: if you will live 
«« godly in Chriſt Jeſus, you muſt ſuffer perſecution.”” 
Theſe expreſſions are taken from a ſmall canting Socinian 
Tract, fold for ons yENnNY, and diſperſed in great 
numbers, to poiſon the minds of the common people. 
You would take the author for a fincere believer of the 
Holy Scripture, 5 in his Charity, and fortified 
with the Piri of a Martyr. But be not deceived: all 
is not gold that glitters. Let me, therefore, beg your 
attention, while 1 make ſome remarks on theſe extracts, 
to ſhew you that his attempts are quite contrary to his 
declarations, and his doctrines ſubverſive of the whole 
plan of Chriſtianity; and then you will ſee what a vaſt 


difference there is between the ſound of words and the 
ſenſe of them. 


In the firſt place then, all ſenſible people reckon it a 


very ſuſpicious circumſtance, when a man opens a cauſe 
with a panegyric upon himſelf. If a ſtranger, when you 
enter his ſhop, were to ſalute you with the praiſes of his 


own honeſty, his ſtri& regard to the honour of trade, 


and his love to all his cuſtomers, paſt, preſent, and to 
come, you would look upon all this as a bait, and be 
certain he intended to cheat you. So our Socinian pam- 
Phleteer, in his title, calls himſelf a Lower of the Go/- 
Fel: he dare not leave you to find this out by his book; 
but hopes you will be blinded toward the miſchief of it, 
by a gocd opinion of his. character, before you enter 
upon it. He profeſſes the deepeſſ concern for the honour 
of the Goſpel ; but, as he demies all its ſaving doctrines, 
who can take his word, even though he ſhould confirm 
it with an hundred oaths ? 

Then he exhorts you to make uſe of your own Reaſon, 
that is, to ſee things with your own eyes, and not be 
impoſed upon by what you are taught ; which is very 
excellent advice; but he has not followed it himſelf, 
neither does he intend that you ſhall follow it. His 
notions are borrowed from Socinus, and his Deiſtical 
followers, particularly from Chubb, whoſe writings 
contain all the ſecrets of the preſent reforming divinity. 
So that he cannot juſtly pretend to the merit of having 
uſed his own Reaſon. And as to you, he writes his 
pamphlet with the hopes of bringing you to jean” the 
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Same views of Cbriſtianity with himſelf + therefore his 


compliments to your Reaſon are nothing but the flattery 
of one, who is all the while ſupplanting your Reaſon, 
that he may draw you awayinto his own point of view : 
in which you will ſee no more of Chrifianity than he 


does: and this he tells you will be a great ug. For 


this he helps you to ſome interpretations of texts of 
Scripture, ſo very much out of the way, that your 


own Reaſon would never have hit upon them: neither 


would his, if he had not been told of them, 

The imperfection of the Reformation is a topic much 
declaimed upon of late years; and this author is of 
opinion, that though Popery 1s gone, many errors are 
ſtill remaining. In anſwer to which, we have this to 
ſay for our Divines at the Reformation, that we are 
ſure they believed the Scripture ; and their writings 


ſhew that they underſtood it: but as to the Reformers 


of this preſent time, we are not ſure they do either the 
one, or the other. The lovers of the Goſpel, in Luther's 
days, took off the ſuperſtitious dreſs of Chriſtianity, 
but left the body of it ſecure. If we go to work now, 
we mult reform it, to the bone; and even then ſome nice 
Judges may be offended with the ſkeleton, and never 
reſt, till-they have ſet up the Idol of Heatheniſm ; as 
ſome attempted to do about fifty years ago; and their 
officiating miniſter was Mr. John Toland, who com- 
poſed a form of divine ſervice to the Infinite and Eter- 
nal Univerſe ; the To ma»; from the, worſhip of which 
they have called themſelves Parnthei/ts. „ 
The author proceeds to aſſure us, that as Reaſon and 
the Scripture are each of them e Gift of Ged, they 
cannot be contrary to one another, Right Reaſon (when 
we have found out what that is) cannot poſſibly be con- 
trary to the Scripture, becauſe the Scripture contains 
the Reaſon of God: but the Reaſon of any particular 
man may be very contrary to it, Dean Swift obſerved, 
very juſtly, that Reaſon in itſelf is a very different thing from 
Reaſon in particular men. So that we want a diſtinction 
here ; for when we ſpeak of Reaſon in itlelf, every 
man makes himſelf the compliment to think that 51 
Rea/on is the thing intended. But, it is one thing to 
have the Gift of Reaſon, as a human creature, and an- 
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other thing to have the right uſe of it. The firſt we 
have by Nature; the ſecond is the work of Grace : and 
if a writer put one of theſe for the other, or imagine 
them to be the ſame thing, he will ſoon talk very ab- 
ſurdly. Voltaire had the Gift of Reaſon ; but he had 
not the gift of uſing it; for on every ſubje& that re- 
lates to Chriſtianity, he reaſoned like an 1deot ; yet 
with a miſchievous vein of wit, which eaſily catches 
people of corrupt minds, The philoſophizing Greeks, 
to whom Chrift crucified was fooliſhneſs, had their Reaſon 
like other men; but education had perverted it, and 
rendered it contradictory to the Reaſon of God; ſo 
that it was of no ule to them in divine ſubjects, but 
rather an hindrance. A ſimilar train of education will 
have juſt the ſame effect now: and you muſt not expect 
that any perſon, who abuſes his Reaſon, will confeſs 
that he does ſo. He will go on to boaſt of Reaſon in 
general; and make no exceptions to the diſadvantage 
of his own Reaſon in particular. When human reaſon 
ſees things as the wiſdom of God ſees them, then it 
performs its proper office; but when it ſees them other- 
wiſe, then it takes the name of philoſophy, and becomes 
fooliſhneſs, like the boalted reaſon of the Greeks, who, 
profeſſing themſelves to be wiſe, became fools, The world 
has always been full enough of this ſort of reaſon. How 

common is it for people to talk about conſcience ; 

and yet how ſew are they who conſider what it is! 

For conſcience is an agreement or coincidence 
of the judgment of man with the judgment of God. — 
When conſcience condemns what God approves, or 
approves what God condemns, it is no longer con— 
ſcience, but conceit and deluſion. The conſcience of 
the Socinian ſcruples the worſhip of the church of 
England as 1dolatry ; but there is no more reaſon in it, 
than in that conſcience of the Muflelmen, which fends 
them two thouſand miles on a pilgrimage to the tomb 
of their falſe prophet. Our author has been very free 
in delivering his opinion about reaſon : but, what reaſon 
is, and what is the proper uſe of it; how it may be 
improved and ſtrengthened, and how it may be fo 
weakened as to judge falſely of every thing, like the 
jaundiced eye; are queſtions for which he ſeems very 
much 
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much unprepared. The mind undoubtedly hath its 
diſtempers, like the body. Tbe pride of philoſophy 
was the diſtemper of the Greeks; the love of this world 
was the diſtemper of the Jews; and neither of theſe 
could make ſenſe of the Goſpel of Jeſus Chriſt. 

It will be worth our while to enquire, why he guards 
his readers ſo particularly againſt Cen/oriouſne/ſs He 
f.nds, by experience, that his own doctrines and writ- 
ings are odious to all ſincere believers, whether Church- 
men or Diſſenters; and therefore wiſhes, as any other 
perſon would in his circumſtances, to eſcape untouch- 
ed; becauſe his principles of religion are too unſound 
to bear any ſevere examination. But, he who has uſed 
the word of God ſo freely, and has not ſcrupled to ac- 
cuſe the church of error, abſurdity, and the utmoſt 
impiety, becauſe it does not agree with his fancy, muſt 
not expect to be commenced, till we have renounced 
our faith, or loſt our underſtanding, I grant we ought 
to be charitable, and merciful, to thoſe who offend, 
either through ignorance, or infirmity ; but neither 
of theſe will be pleaded by one, who tells us he is 
guided by reaſon, in every ſtep he has taken, 

Every Chriſtian, who has not been impoſed upon by 
ſelf-intereſted counſellors, muſt know, that zeal towards 
God is a duty as neceſſary, and laudable, as charity 
towards men. The church of Fphe/us is praiſed in the 


Scripture, for not bearing them that are evil, and for 


trying them which ſay they are apoſtles, and are not, and 
finding them liars. Rev. ii. 2. Without doubt, theſe 
lying apoſtles, in the church of Ey eus, whoſe cauſe 
would not endure the probe, had many things to ſay 
againſt the cex/oriou/neſs of thoſe, who detected them, 
But, we are taught by this, and many other examples, 
that the cenſoriouſneſs of faith is more acceptable to 
God, than the affected moderation of inhdelity : and 
therefore every good man will wiſh to be called cenſo- 
rious by thoſe, whom it is the duty of every true Chriſ- 
tian to cenſure, 

The author, however, has fortified himſelf, and en- 
deavours to fortify his readers, againſt every thing that 
may happen in this way. Be not moved, ſays he, avith 
the raſh cenſures of men : that is, go on boldly in your 
errors, contradicting the Goſpel with an apoſtolical 


freedom 


[ 14 ] 
freedom of ſpeech ; and, if you are confronted with 
the Scriptures, and convicted of blaſphemy, perſevere 
unto the end. Such 1s the advice, which Pride (the 
moſt miſchievous of all counſellors) whiſpers into the 
ear, If thou haſt erred, perſiſt, and juſtify it; for 
% tis poſſible thou mayeſt get the victory, by this 
« means; and victory is oftentimes of more moment 
| © than truth. Perhaps, thou art a leading man, and 
' © the eſteem of thy wiſdom will influence the conduct 
% of others; and if ſo, one baſe retraction may pull 
© down all thou haſt built. Be ſure then, that it is ho- 
*« nourable, it is edifying, it is for the glory of God, 
*© that thou ſhouldeſt be obſtinate.“ Pride communi- 
cates this advice, in a whiſper ; but, the author ſpeaks 
it out; and, what is very wonderful, it ſeems never 
once to have entered into his head, that he may be 
miſtaken. If any man ſhould be enticed to follow him, 
| he too 1s thenceforward to commence infallible ; never 
to be turned, never to be moved, never\to hear any 
| thing that is advanced in oppoſition to his impiety.— 
| | How great, and noble, would this conſtancy be, in a 
| | better cauſe! But here it is lamentable to ſee the de- 
3 
| 
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luſion, to which the human heart 1s expoſed. Conceit, | 
obſtinacy, and contradiction, when ſitting in judgment * 
upon themſelves, claim all the honours due to perſecuted 
truth, candour, and wiſdom, 


i \ CHAP; Ut. 
| A brief Account of the Socinian Errors. 


„ Hed we have conſidered the nature of ſpiritual 
wickedneſs, and the diſguiſes under which falſe F; 
teachers' recommend themſelves ; we are prepared to 
take a view of the doctrines they are labouring to in- 
troduce. Theſe are to be found in a ſmall Publication, 
abovementioned, which calls itſelf, An Appeal to the 5 
ſerious and candid Profeſſors of Chriſtianity, I call them Fi 
dofrines, for want of a better word; but, they are in 
reality nothing more than ſo many negatives put upon 

the doctrines of the Goſpel. | 
You will not ſo readily underſtand what it is to deny 
the Chriſtian faith, till you have recollected, in the firit 
place, what the Chriſtian faith 1s: you will therefore 
3 55 give 
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mY me leave to remind you of it, in as fey words as 
oſſible. | 
$ The Chriſtian is one who lives by Faith. He knows 
that of himſelf he has no ability to do the will of, God, 
and therefore applies for the aſſiſtance of that Bleſſed 
Spirit, who is called the Comforter, and, according to 
Chriſt's promiſe, is to be in us, and abide with us for 
ever. He knows that man is fallen into ſin, and death, 
which are the works of the devil; and that Chriſt came 
into the world for no other purpoſe, but to deſtroy 
them: to purge away fin, and to prevail over death.— 
That as we are in a forfeited ſtate, our Redemption is 
the work of God's free Grace, to which we have no 
claim, by nature. That he who effected this Redemp- 
tion, was the Divine Perſon to whom the Prophet Iſaiah 
ſpake, ſaying, Behold, your Gob will come, and ſave 
you. That he fulfilled all the ſacrifices of the Law, by 
the offering of himſelf once for all, and taſting of death 
for every man: ſo that, in him, we have now received 
that atonement, which the Law deſcribed, but could: 
not accompliſh, 

You have here a ſhort draught of the Chriſtian Reli- 
gion, with its principal, or leading doctrines. The 

ainbow, when its colours are moſt ſplendid, is not 
more viſible in the ſky, than theſe doctrines are in the 
Bible: and therefore good and wiſe men have preached, 
and written, and pleaded for them, and ſuffered for 
them, even unto death, in almoſt every age, and every 
kingdom, of the world; and we ſhall at laſt ſee them 
crowned, in heaven, for a faithful adherence to them, 
What think you then of an author, who, being wiſer 
than his neighbours, offers himſelf to you as a Lower of 
the Goſpel, deeply concerned for its honour, and denies 
them every one; who inſtructs us, in other words, 
that human reaſon is to furniſh a man with all his re- 
ligious notions, and that the Scripture is to give them 
countenance ; that man has power enough of himſelf 
to do the will of God; that he is not born in ſin, nor 
elected by the divine Grace; that our Redeemer is no 
Redeemer, but a good moral example; that he is not 
God, and that he hath made no atonement for 2 
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got this new Religion, can put it into a Creed ? You 
cannot begin in the common form, I believe, &c. you 
muſt ſay, I do net believe that any thing more than 
4e the religion of human reaſon is neceſſary to Profeſ- 
« ſors of Chriſtianity ; I have no need of faith; I 
« want not the Grace of God; I need not be called, 
« nor elected, by the divine favour; I do not own 
« Jeſus Chriſt for my God; neither do I deſire him to 
« pay any price for my Redemption.” This zegative 
Confeſſion, fitter ſurely for a necromancer than a Pro- 
feflor of Chriſtianity, is the favourite object, for the 
intereſts of which, a clamorous party aſſembled, con- 
tributed, petitioned, and blotted tons of paper. For 
this, an unhappy gentleman left his miniſtry in the 
Church of England, to preach up the God of Maho- 
metans, in a chamber; and calls this confe//ing Chrift 
before men For this, their pamphlets are diſperſed 
by thouſands, to turn the affections of the ignorant, 
from the ineſtimable truths of the Goſpel, and inflame 
their fancies with a ſet of opinions, which can only 
lead them to perdition, To draw men from the light 
of the Goſpel, into Socinian darkneſs, is like the traf- 
fick of thoſe, who go about, and deceive the minds of 
the Britiſh poor, with lying repreſentations, to draw 
them from their native land to ſome barrea colony, 
where they find nothing but diſappointments, hard 1a- 
bour, poverty, and putrid' diſtempers. The change 
from Chriſtianity, to Socinianiſm, 1s as little to be 
envied, as the tranſmigration of thoſe, who ſhould 
leave the ſcenery of Paradiſe, and the plenty of Ca- 
naan, to aſſociate with the Savages of the South, on a 
weather-beaten rock, in the Mageilanic Ocean; where 
enjoyment could be nothing but infatuation, and a 
true ſenſe of their condition, whenever they ſhould 
return to it, could end in nothing, but horror, and 
deſpair. 
1 ſhall now beg your attention, while I ſew you, 
more particularly, the falſe opinions of our Socinjan 
author, together wich the dangerous advice he gives 


you, concerning the chief doctrines of Chriſtianity ;—- 


and I perſuade myſelf, you will immediately know 
how 
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bo to judge of theſe things, when they are flripped of 


his plauſible recommendations. 


CHA Ff. IV. 
Of the uſe of Reaſon in Matters of Religion. 


E bids you Aru all thoſe who decry human rea ſon. 

But, if you take his advice, you mult diſtruſt the 
Bible; which informs us, in the beginning of Geneſis, 
that every imagination of the thoughts of man's heart is 
only evil continually and ſuch is the doctrine of St. 
Paul, who has taught us, that he natural man receiveth 
not the things of the Spirit of God, neither can he know 
them, becauſe they are ſpiritually diſcerned. So that he, 
who uſes only his natural reaſon, without ſome higher 
principle of diſcernment, which 1s the gift of God, 
cannot underſtand the matters of the Chriſtian religion. 
This poor man forgets, that Adam and all his poſterity 
are fallen into fin and infirmity, and hopes you will 
diſtruſt thoſe, whoſe duty it is to put you in mind of 
it: as indeed the Bible itſelf does, from one end of it 


to the other, We read in the laſt chapter of the Rewe- 


lation, that whoſoever loweth and maketh a lie, will be 
excluded from the kingdom of heaven. What? Is it 
poſſible to love a lie? And are not the affections mi- 
ſerably depraved, which are capable of ſuch a love; 
eſpecially, if that lie 1s pointed againſt the veracity of 
God, and the truth of his religion; which is the ſort of 
lie here intended? And what faculty is it that makes 
ſuch a lie? Is it not human reaſon ? No, ſays the 
Socinian ; it is the abuſe of reaſon. True: and this is 
the very thing he has forgotten; for man fell from rea- 
ſon into the abuſe of reaſon. Here lies the danger ;— 
not in the uſe of reaſon, as ſuch, but in the abule of it, 
and in the power of ſuch affections as are fubject to love 
lies better than truth, and which therefore make a tool 
and a drudge of reaſon, to ſerve their own bad ends, 
This is the danger, of which we warn you; and this is 
our manner of decrying buman reaſon. We do not mean 
to decry a man's legs, when we warn him againſt leap- 
ing down a precipice, to break his neck. Is it not our 


duty to warn him? Eſpecially, if he is ſo blind, as not 


to lee the danger, and at the ſame time ſo conceited, as 
| do 
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1 
to think he ſees better than we do? Does not the Goſ- 
pel itſelf give us ſufficient warning, from that deplo- 
rable caſe of the blind Phariſees ; whofe ſin was fixed 
in them paſt recovery, becauſe they ſaid, Le ee? So 
that upon theſe conſiderations, I venture to ſay to you, 
in words directly oppoſite to thoſe of your Socinian 
counfellor, Diſtraſt ail thoſe, who magnify human reaſon : 
the devil did it in Paradiſe ; the blind Phariſees did it; 
and our Deiſts and Socinians do it, at this day, to the 
infinite prejudice of thoſe, who are weak enough to 
liſten to them. Beſides, it is proper to advertiſe you, 


that, in moſt of our modern diſcourſes about reaſon, 


there is an ambiguity, which it is of the utmoſt conſe- 
quence to remove. Reaſon has two meanings: it ſignifies 
the intuitive faculty, or Power of Reaſon, in the human 
mind; and it alſo ſignifies zrath of argument, indepen- 
dent of the mind. Theſe two differ from each other, 
as a man's feet differ from the road, that he travels 
upon : the road may be a good road, lying ſtraight be. 
fore him; and this is what we call right rea/on ; but if 
he is lame, he cannot get forward; if the road is rough, 
and he is tender-footed, he will diſlike it; and if he 
is whimſical or obſtinate, he will go another way, to 
ſhew people that he underſtands the road better than 
you do. 

How very wrong is it to affirm, as this author does, 
that there is no poſſibility of replying to the Papiſts, in their 
doctrine of Tranſubſtantiation, but by appealing to reaſon. 
What? Shall we be fo raſh as to allow the Papiſts the 
authority of the Scripture, out of a compliment to our 
own reaſon? And ſhall we be ſo ignorant as to do this, 
in a matter, where the Scripture expreſsly confutes 
them? Chriſt informed the Jews, that they muſt eat 
his fleſh and drink his blood. They were ſhocked at this, 
as a thing unnatural ; and our Saviour proved it to be 
impoſſible, by obſerving to them, that they ſhould ſee 
him aſcend into heaven, where his perſon ſhould be out 
of their reach. Therefore, to reconcile all this, and 
ſhew the meaning, he added, The fleſh profiteth no- 
„ thing; the words that I ſpeak unto you, they are 
« ſpirit, and they are life.” So that the Papiſts are in- 


enxcuſable for following the example of the blinded Jews, 
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I 
and taking his expreſſions, in a bedily ſenſe. Thus then 
we may reply to the Papiſts, out of that Scripture 
which they allow; and it is better than to appeal to 
reaſon; for if by reaſon, we mean human reaſon, as this 


man daes, then our reaſon is no rule to 7heirs but if by 


reaſon, we mean right reaſon, or truth of argument, then 
that truth, in ſcriptural ſubjects, is to be laid down 
from the Scripture: and, in my opinion, this author 
has ated neither wiſely, nor like a Proteſtant, in giving 
it up to the Papiſts. 

He ſets out to argue with a Mahometan, in the ſame 


abſurd manner. You muſt bid ihe Mahometan aſe hit 


rea ſon, and then he cannot but ſee that our Religion is 
better than his. This is a very eaſy method to convert: 
the Mahometan : we can bid him uſe his reaſon, with 
very little trouble to ourſelves : but, I pray, who muſt 
enable him to do it? For he is in blindneſs, and bon- 
dage of mind, under the corrupting doctrines, in which 
he has been educated. It was foretold of the Jews, 
that they ſhould be ſmitten with blindneſs, and ſhould 
grope, at noon-day, as the blind gropeth in darkneſs. They 
are now in this ſtate, the ſlaves of paſſion, prejudice, 
intereſt, and diſaffection: and what are we to do with 
them? We muſt ſend our author to them, and he will 
bid them »/e their reaſon. But, if we ſend a Chriſtian 
to them, who has read his Bible, he will bid them pray 
to God for that faith which is his gift, and reſign them» 
ſelves to be directed by him, as St. Paul, their pattern, 
did, before the ſcales of Jewiſh blindneſs fell from his 
eyes, When Paul was under the prejudices of a Jew, 
God did not bid him »/e his reaſon, but ſtruck him to 
the earth, by the force of a light from heaven, which 
brought him to a /en/e of his own blindne/s ; and that 
brought him to his prayers ; and then another miracle 
opened his eyes; which all the reaſoning in the world 
would never have effected, without the interpoſition of 
divine Grace: and yet this Paul never was ſo far from 
the Goſpel, as the Socinian is: Theſe things are ſufficient 
to ſhew, that reaſon, in the ſtate it now 1s, cannot 
lead us to God; and that, by itſelf, it is no ſufficient 
guide, in matters of Religion. You will aſk, how then 
am I to judge of the ſenſe of Scripture? Am I not to 
depend. 
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depend upon my reaſon? The Apoſtle ſays, not; for 
that the Scriptures are able to make us wiſe unto ſal— 
vation through faith that is in Chriſt Jeſus. Of this 
faith, our author ſays not a fingle word: he does not 
ſeem to know of ſuch a principle; though the % live 
by it, and the Scriptures are full of it How does it 
happen that the Jew knows nothing of the Scripture, 
but becauſe he 1s deſtitute of this principle? Though 


the Sociniant are of opinion, that the Jews have always. 


been right in the firſt and great commandment, and 
the Chriſtian Church always wrong, in the ſame, from 
the beginning. Such is the perſuaſion of theſe men 
of Reajon / 


CHAP. V. 


Of the Power of Man to do the Will of God. 


HIS propoſition, That man has power of him- 
ſelf to do the will of God, is repugnant to the 


whole Goſpel ; and eſpecially to that declaration of 


Chriſt, Miileut me ye can do nothing © yet, for this pro- 
poſition, our Soc;nian has ſoberly pleaded ; attempting 
to prove it from thoſe words of the Scripture, where 
God faith to the people, Turn ye from your evil ways, 
«why will ye die, O houſe of 1jrae! ? Hence he argues, 
that the people had power to turn themſelves, otherwiſe 
God would not have required it. But, unleſs we are 
to take the Scripture by halves, we ſhall find it ſaid by 
the people, and by their prophets, Turn Thou us unto 
thee, O Lord, and we ſba be turned, Lam. v. 21. and 
Jer. xxxi. 18 So that, if both theſe paſſages are laid 
together, it follows, that, in the great work of con- 
verſion, there 1s a-part for man, and a part for God; 
as in that exhortation of the Apoſtle, Work out your own 
Salvetion with fear and trembling ; for it is God that work- 
eth in you, both te auill and to do, of his good pleaſure. Phil. 
ii. 12, 13. There was a man, who came to our Saviour 
with a withered hand, of which he had loſt the uſe: yet 
Chriſt ſaid unto him, Szretch forth thine hand On this 
occalion, our author might argue, that Chriſt did not 
heal this man, for that he mult have had the uſe of his 
hand, otherwiſe he would not have been commanded to 
ſtretch it out, But this would be very ſuperficial rea- 
ſoning ; 
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ſoning ; for the man, in faith and obedience to the 
word of Chrift, attempted to ſtretch forth his hand, and 
in the attempt received that power, which was neceſſary 
to effect it. It is juſt ſo with us; and, without queſ- 
tion, the miracle was deſigned to illuſtrate our own caſe, 
God commands us, with our withered faculties, to do 
his will: we endeavour to doit; and, in the attempt, 
receive that ability, which is neceſſary to accompliſh it. 
In all theſe caſes, the will of man, and the power of 
God, operate together. We turn ourſelves, and God 
turneth us: the man ſtretched out his hand, and Chriſt 
ſtretched it out for him: we work out our ſalvation, and 
God worketh in us at the ſame time. This is what ap- 
pears, when we lay the Scripture together: and you ſee 
how dangerous it is to liſten to thoſe, who argue from 
a ſcrap of the Bible, miſunderſtood, and perverted, ſo 
as to render the grace of God of none effect, 

Power in man to do the will of God, ſays the author, 
is no foundation for pride; for what have we that we 
have not received ? The queſtion really is, whether we 
have this power by nature, independent of the Goſpel ; 
or whether it is given to us, in conſequence of the Goſ- 
pel? Certainly not by nature; God having purpoſely 
ſo ordered things, that the excellency of the power may 
be of God, and x Or or us. 2 Cor. iv. 7, If all is 
right in us by nature, and we have within ourſelyes the 
power by which we are to be ſaved, then there are np 
eworks of the devil to be diſtreyed, and Chriſt need not 
have come into the world. But then it is objected, that 
if God help us by the miraculous powers of his Grace, 
this doctrine muſt encourage us to preſumption, and to 
put off our reformation in hope of ſome future ſudden 
converſion. To be ſure it may do this: and ſo may all 
the doctrines of the Goſpel be abuſed, when they fall 
into bad hands. Some were ſo perverſe as to argue in 
favour of an aburdance of ſin, that the grace of God 
might abound in forgiving it: but the Apoſtle did not 
therefore withdraw his doctrine of juſtification by faith 
in Chriſt : he ſtated the caſe, corrected the abuſe, and 


left his doctrine in poſſeſſion, as before. So muſt we 


do now: if any ill uſe be made of the Goſpel, we muſt 
' not 
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1 
not give the Goſpel up, but demonſtrate the abuſe, and 
correct it, from the Goſpel itſelf. 


C-H-AF.: VI. 
Of Original Sin, 

N this chapter, the author allows that we er by 

the ſin of Adam, but ſays, it is impoſlible we thould 
have /inned in him. Whether we have ſinned after the 
fmilitude of Adam's tranſgreſſion, and how far his in- 
dividual offence may be ours, 1s a nice queſtion : but 
the doctrine of original fin may be ſettled without it.— 
If, in conſequence of Adam's tranſgreſſion, we have 
derived from him a conſtitution, of which ſin is the na- 
tural fruit, then fin is original in human nature, and 
comes into the world with us; as the leproſy or 
gout may be original, in thoſe who derive it from 
their parents, and bring the ſeeds of theſe diſtem- 
pers into the world with them, If nothing but death had 
entered into the world by means of Adam's offence, the 
doctrine might have been doubtful : but the Apoſtle 
teaches us, that when death entered into the world, n 
entered with it; and that death has paſſed upon all men, 
for that all have ſinned : the effect is permanent in our 
ſuffering, as the cauſe 1s permanent in our conſtitution. 
'The Apoſt.e therefore perſiſts to ſpeak of mankind, as 
being under the Law of 175 and death; not of death 


only, but of ſin alſo; and that h Law of the Spirit of 


Life in Chriſt Feſus hath made them free from both. The 
name given to the ſinful nature of man, is that of fle, 
in oppoſition to the renewed (ſpirit of a Chriſtian, I 
know, ſays the Apoſtle, that in me (that is, in my feb) 
dwelleth no good thing: and, in the verſe before, he 
ſpeaks of /in dwelling in him. At laſt he exclaims, O 
©- wretched man that I am! who ſhall deliver me from 
«© the body of this death?” This eb, this body of /in, 
this body of death, which 1s alſo called the old man, and 
is pronounced to be corrupt, are ſo many expreſſions af- 
firming that fin 1s original in man's nature, And if 
there were no other proof of it in the Bible, this con- 
ſideration alone would be ſufficient, that none can enter 
into the kingdom of God, unleſs he is born again : for 
there can be no occaſion to ſave us, by a new birth, un- 


leſs we are loſt, by the old, CHAP, 


1 2» ag 8 a . 88 , * 
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CHAP, VII. 
Of Election and Reprobation. 


Hes far the decrees of God are arbitrary is a queſ. 
tion, about which we might multiply words to 
little purpoſe : and, if we ſhould calculate how many 
of the human race will be ſaved, and how many will be 
loſt, we ſhould employ ourſelves to as little effect. There 
is only one thing here to be obſerved. Our author af- 
firms, that as /urely as awe derive our being from a juſt 
and merciful God, the terms on which we come into the 
world are advantageous to us, This muſt undoubtedly be 
true, ſo far as the Creator himſelf is the cauſe of our 
preſent ſtate: but it is very mean logic which argues, 
that becauſe God is juſt and merciful, man is on the ſame 
terms now, as when he was fir/? created for this is but 
to ſay, in other words, that becauſe God is juſt and 
merciful, therefore he hath lied to us, in his account of 
the Fall and its conſequences, Neither do theſe give 
us any ground of complaint, againſt the juſtice and 
mercy of God: for, he removed from himſelf the be- 
ginning of all evil and vanity into the /zberty of the 
creature; as he hath reſerved in himſelf the beginning 
of all reſtitution to the liberty of his grace; in virtue of 


which liberty, he calleth whom he pleaſes, at what 


time he pleaſes, and divideth to every man ſeverally as 
he will. This liberty of calling, and diſtributing, our 
author diſputes with him; affirming, that we certainly 
(as ſure as God is juſt) come into the world on advan. 
tageous terms, and enjoy theſe terms without being 
called to them. But, the Scripture, which is of better 
authority, informs us, that God added to his church ſuch 
as ſhould be ſaved; and that all the members of it are 
elected to the divine privilege of being fellow-heirs 
with Jeſus Chriſt; to which they certainly have no 
right by nature. The gifts and calling of God are 
mentioned together; becauſe it is merely of his free 
gift that we Gentiles have been called to the terms of his 
Holy Religion. The God, who called Abrabam from 
his country and kindred, and afterwards called the Gene 
tiles, throughout the world, by the miniſtry of his 
Apoſtles, granting them repentance unto life, hath, o 

the 
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the ſame act of Grace, entitled us to the benefits of the 
Evangelical Charter: and when we are no longer wor- 
thy of ve vocation, he may disfranchiſe us; or, to uſe 
the language of the Apoſtle, he, that grafted us into 
his Church, may cut us off from it, and reje& us, as 
he hath actually rejected the Jews, for an example to us. 
It is now as poſſible for a man to forfeit his ſtation under 
the Goſpel, as it was for Adam to forfeit Paradiſe: and 
the ready way to this is proudly to arrogate ſuch rights 
as we have not; for thus the Jews did. They boaſted 
that they had Abraham for their father, and were never 
in bondage. So the Socinian bhaſts, that he is born to 
terms . and denies that he is under the 
bondage of fin: and therefore, by his own account of 
himſelf, he has no need of the Goſpel ; for the Goſpel 
offers itſelf as a light to the blind, a help to the weak, 
a medicine to the ſick, and life to the dead. 


C HA. VIII. 
Of the Divinity of Chriſt. 

T would take up too much room to examine and 

ſettle all the texts our author has perverted ; neither 
is there any occaſion for it. His doctrine will very 
ſoon be overturned. ** JF you aſk, ſays he, Who 
«« then is Jeſus Chriſt, if he be not God? I anſwer in 
« the words of St. Peter, addreſſed to the Fews, after his 
1% reſurredtion and aſcenſion, that Jeſus of Nazareth was 
% a man approved of God, Oc. and man muſt mean the 
« /ame kind of being with ourſelves.” The taſk there- 
fore which he impoſes upon you, is only this; that 
when you find Jeſus of Nazareth called our Lord and 
Saviour Feſus Chriſt, our God and Saviour Feſus Chriſt, 
God manifeſt in the fleſh, Jehovah our righteouſneſs, the 
mighty God, the everlaſting Father, the Alpha and Ome- 
ga, the firſt and the laſl, the Sun of Righteouſneſs, the 
Prince of Life, the Lord of Glory, by whom all things in 
heaven and earth were created, and by whom they now 
con ſiſt, in whoſe perſon there was God reconciling the world 
zo himſelf, even all the fulneſs of the Godhead bodily ; 1 
ſay, when you read theſe, and numberleſs other expreſ- 
ſions to the ſame effect, you are to find ways of bring- 
ing them down to ſuch a ſenſe, as to leave — in 
them 
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them all, but Jeſus of Nazareth, .a being of the ſame kind 
with yourſelves My brethren, if you think this can be 
done, then you are too far gone for me to reclaim you. 
If you think it cannot, then you ſee the grand error of 
Socinianiſm, and I need give you no farther trouble 
on this part of our Subject, 


C.H-A F. IX. 


Of Atonement for Sin by the Death of Chriſf. 


\ S the Socinians deny the Fall of Man, they cannot: 
be conſiſten:, without denying all its conſequences; 
of hich; the doctrine of Atonement is one of the moſt 
conſiderable. And a doctrine it is, ſo plain and ſtrik- 
ing, that all mankind, who have had any notion of 
God's purity, and their own guilt, have joined in the 
practise of offering ſacrifices, to avert the wrath of in- 
viſible powers; thus giving univerſal teſtimony to that 
great principle of the Liw and the Goſpel, that without” 
ſhedding. of blood there is no remiſſion And this general 
attachment to the notion of expiation diſpoſed the Gen- 
tiles to embrace the ſacrifice of Chriſt, in whom they 
found hat atunement, which they had all deſired; and 
therefore the prophet ſcrupled not to call him the Defire- 
of all nations. But, in this capacity, he is not deſiable 
to the Socintans, who have found out another way of 
acceptance. They hold, that nothing 1s neceſſary, but 
mere repentance and moral reformation, on the part of 
ſinners ; and that God, on his part, is bound by his 
goodneſs, to forgive them, for nothing. But now, 
what are we to do with all thoſe declarations of the 
Scripture, which ſpeak of Jeſus Chriſt, as a ſacrifice for 
Sin? In anſwer to which, I may venture to aſſure 
you, that the tame ingenuity, which proves Jeſus 
Chriſt to be % more than a man, can as ealily prove, 
that he was xo /acrifice. It is true, ſay they, he 1s called 
a-ſacrifice, but only in a figurative eæpreſſion, a s our 
prayers and praiſes are called ſacrifices. His death was 
no ſin- offering, but only an example of patient ſuffering 
for his religion; an example to us to ſuffer in like man- 
ner, if we are called upon; and this, ſays our author, 
in his canting way, was : noble ſacrifice indeed. b. 
| T 
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that a noble ſacrifice is no ſacrifice at all. And now, 
my brethren, is not this a noble way of interpreting 
the Scripture ? Chriſt died for our Sins and what does 
it mean? Nothing at all, but that he died for his 
own religion! And, if we die in like manner, then 
we are as truly a ſacrifice for him, as he was for us ;— 
and ſo ſaith the Quaker, that he blood of Chrift was no 
more than the blood of any other ſaint*, But what ſaith 


the Scripture ? Chrift our Paſſover is ſacrificed for us.. 


Did not the Paſſover and its blood ſtop the execution of 
that vengeance, which fell upon the Egyptians? If 
Chriſt then is our Paſſover, it muſt follow, that his 
blood now does for us, what the blood of the Paſcal 
Lamb did for the Hebrews in Egypt: but that blood 
was expiatory, and carried rev/2mption from death with it: 
and therefore ſo is his; according to that of St. Paul, 
We have redemption through his blood, even the fore 
iveneſs of our fins. Was the Paſſover an example to the 
ebrews? Did it die for its own religion? No; its 


blood was accepted for the ſaving of the people of God, 


when the unbelieving were deſtroyed ; and therefore 
Chriſt's blood, as the great antitype before referred 
to, is accepted for the ſame end: otherwiſe he can be 
no Paſſover. Indeed, ſo falſe is it that Chriſt's ſacrifice 
Was figurative, that there never was any true and proper 
ſacrifice, but his only. The blood of bulls, and of goats, 
and of lambs, which were offered daily, under the Law, 
and had the appearance of real ſacrifices, could not ac- 
compliſh what it aimed at: it could not purge the con- 


ſcience from a ſenſe of guilt: and to ſhew that it had. 


not done ſo, thoſe ſacrifices were offered repeatedly, 
day by day, and year by year: but Chriſt offered him- 


ſelf once ſer all, and, by that offering, perfidted for euer 


them that are ſanctifed. With the merits of this ſacri— 
fice, he now appears, as our high Priett, in the pre- 
ſence of God, for us, as the high Prieſt of the Jews 


went into the moſt holy place of the Temple, once a 


year, with the blood of the vearly ſacrifice. We are 


far from denying, that Chriſt was an example to us in 
his 


* G. Keith quoted theſe words from Solomon Eccles, a great 


preacher and prophet of the Quakers, Sce Leſlie's Works, Folio, 
Vol, II. P · 195. : 


*. 


19 
his Death, as well as in his Life: but he was not only - 
an example, as the Socinian falſely aſſerts. He was an 
Interceſſor (a), a Mediator (6), a temple (c), a Prieft (d), 
a ſacrifice (e), a ranſom (/, a price of redemption (g). a 
propitiation (h), an atonement (i), a lamb flain for the fins 
of the world () he was, in ſhort, all that the Law ex- 
hibited : and inſtead of being a ſacrifice only in figure, 
all the ſacrifices that had been before him, from the be- 
ginning of the world, were he figures, of which he him- 
ſelf, once for all, in the end of the world, was the 
Subſtance and reality. 
. If you wiſh to ſee the whole doctrine of atonement 
confirmed and explained in a fingle text, conſider what 
the Apoſtle hath ſaid, Heb. x. 26, 27. IF we /in wil- 
fully, after that we have received the knowledge of the 
truth, there remaineth no more ſacrifice for ſins, = a cer- 
tain fearful locking for of judgment, ard fiery indignation, 
#which ſhall devour the adverſaries. | ms teaches us, that 
a fire from heaven is due to finners, and muſt fall upon 
thoſe ſinners themſelves, unleſs a ſacrifice, expoſing jit- 
ſelf in their ſtead, ſhall turn away the indignation that 
awaits them. Chriſt 1s this ſacrifice, accepted of God 
* as our ſubſtitute : but, if we depart from our profeſ- 
fion, deſpiſing the advantage of this ſubſtitution, then 
we can find no other /acrifice, but mult receive the divine 
wrath in our own per/ons. When God ſhall be revealed, 
as once on Mount dizaz, and that fiery indignation, 
which is looked for, ſhall be falling upon the ad ver/artes 
of the Goſpel, then we ſhail fee the neceſſity of this 
ſacrifice for un: and, if the ſophiſtry of any ſeducer 
ſhail have tempted us to rely on ſome other method of 
ſalvation, we ſhall curſe the hour, in which we liſtened . 
to him, | | 


* i 


* 


COMA 
C oncluficn. 


OU are not to wonder, my brethren, either at 

the abſurdity, or wickedneſs, of theſe artempts 
which are made upon your faith: the Scripture hath 
| | told 


(a) Heb. vii. 25. (5) Ibid. ix. 15. (e) John ii. 21. (4) Heb. 
iv. 14+ (e) Ibid. ix. 26. ( Matt. xx. 28. g) 1 Cor, vi, 20. 
ahn iis i) Rom. v. 11, k) ohn i. 29s 


1 26 J 


that a noble ſacrifice is no ſacrifice at all. And now, 
my brethren, is not this a noble way of interpreting: 
the Scripture ? Chriſt died for our Sins and what does 
it mean? Nothing at all, but that he died for his 
own religion! And, if we die in like manner, then 
we are as truly a ſacrifice for him, as he was for us :— 
and ſo ſaith the Quaker, that zhe blood of Chriſt was no 
more than the blood of any other ſaint *, But what ſaith 


the Scripture ? Chrift our Paſſover is ſacrificed for ug. 


Did not the Paſſover and its blood ſtop the execution of 
that vengeance, which fell upon the Egyptians? If 
Chriſt then is our Paſſover, it muſt follow, that his 
blood now does for us, what the blood of the Paſcal 
Lamb did for the Hebrews in Egypt : but that blood 
was expiatory, and carried revemption from death with it + 
and therefore ſo is his; according to that of St. Paul, 
We have redemption through his blood, even the fore 
givene/s of our fins. Was the Paſſover an example to the 
Hebrews ? Did it die for its own religion? No; its 


blood was accepted for the ſaving of the people of God, 


when the unbelieving were deſtroyed ; and therefore 
Chriſt's blood, as the great antitype before referred 
to, is accepted for the ſame end: otherwiſe he can be 
no Paſſover. Indeed, ſo falſe is it that Chriſt's ſacrifice 
Was figurative, that there never was any true and proper 
ſacrifice, but his only. The blood of bulls, and of goats, 
and of lambs, which were offered daily, under the Law, 
and had the appearance of real facrifices, could not ac- 
compliſh what it aimed at: it could not purge the con- 


ſcience from a ſenſe of guilt: and to ſhew that it had. 


not done ſo, thoſe ſacrihces were offered repeatedly, 
day by day, and year by year: but Chriſt offered him- 


ſelf once for all, and, by thai offering, perfe Hed for euer 


them that are ſanctified. With the mer:is of this ſacri- 
fice, he now appears, as our high Priett, in the pre- 
ſence of God, for us, as the high Prieſt of the Jews 


went into the moſt holy place of the Temple, once a 
year, with the blood of the vearly ſacrifice. We are- 


far from denying, that Chriſt was an example to us in 
his 


* G. Keith quoted theſe words from Solomon Eccles, a great 
preacher and prophet of the Quakers, See Leſlie's Works, Folio, 
Vol, II. p. 195» 
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his Death, as well as in his Life: but he was not on 
an example, as the Socinian falſely aſſerts. He was an 
Interceſſor (a), a Mediator (S), a temple (c), a Prieft (d), 
a ſacrifice (e), a ranſom (J), a price of redemption (g). a 
propitiation (Y), an atonement (i), a lamb flain for the fins 
of the world (K) he was, in ſhort, all that the Law ex- 
hibited : and inſtead of being a ſacrifice only in figure, 
all the ſacrifices that had been before him, from the be- 
ginning of the world, were the figures, of which he him- 
ſelf, once for all, in the end of the world, was the 
Subſtance and reality. 

If you wiſh to fee the whole doctrine of atonement 
confirmed and explained in a fingle text, conſider what 
the Apofile hath ſaid, Heb. x. 26, 27. IF we /in wil- 
fully, after that we have received the knowledge of the 
truth, there remaineth no more ſacrifice for /ins, but a cer- 
tain fearful looking for of judgment, ard fiery indignation, 
#which ſhall devour the adverſaries. inis teaches us, that 
a fire from heaven is due to ſinners, and mutt fall upon 
thoſe ſinners themſelves, unlets a ſacrifice, expoling it- 
ſelf in their ſtead, ſhall turn away the indignation that 
awaits them. Chriſt 1s this ſacrifice, accepted of God 
as our ſubſtitute ; but, if we depart from our profeſ- 
ſion, deſpiſing the advantage of this tubltitution, then 
we can find ns other /acrifice, but mult receive the divine 
wrath in our own perſons. When God ſhall be revealed, 
as once on Mount vizaz, and that fiery indignation, 
which is locked for, ſhall be falling upon the ad ver/aries 
of the Goſpel, then we ſhail fee the neceſſity of this 
ſacrifice for un: and, if the ſophiſtry of any ſeducer 
ſhail have tempted us to rely on ſome other method of 
ſalvation, we ſhall curſe the hour, in which we liſtened . 
to him. t 


C 
Concluficn. 


OU are not to wonder, my brethren, either at 
the abſurdity, or wickedneſs, of theſe a tempts 
which are made upon your faith: the Scripture hath 

6 told 


(a) Heb. vii. 25. (5) Ibid. ix. 15. (e) John ii. 21. (4) Heb. 
iv. 14+ (e) Ibid. ix. 26. (f Matt. xx. 28. g) 1 Cor, vi, 20. 
ahn iis i) Rom, v. 11, * ohn i. 29s 
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told us, the time ſhould come, when they ill not en- 
dure ſound doctrine, but be poſſeſſed with an itch of no- 
velty: and, a» numbers give credit to any falſe perſua- 
fion, it is nat»ral for them to wiſh, that you ma en- 
dure ſound dodtrine as little as they do. With this view, 
they take all poſſible pains for the propagation of their 
faiſe opinions; which Dr. Prieſtley, in falſe Engliſh, 
calls the Spread of Truth *. Theſe opinions, as you 
have ſeen, are very flattecing to human pride: and it is 
an old ſaying, that flatterers are eaſily believed. No 
deep reaſoning 1s requiſite, when the treachery of your 
own hearts aſliſts them in their work; the ſucceſs of 
which 1s farther promoted by the cheapneſs of their pub- 
lica ions, which puts them into the hands of the loweſt 
readers. Their books fly about the world, at a penny 
a piece; like the leeds of thiſtles, which, being little 
and light, are carried about by the winds, and will 
take root in any ſoil, (the worſe the better) till they 
overrun the face of the earth; and this they call the 
Spread of Truth. O let not the huſbandman go to ſleep, 
while the enemy thus diligent, and ſucceſsful! You 
ma judge, there e, that your fituation is dangerous; 
and when you ar« onvinced of this, it is hoped, you 
will be on your g d. And now have endeavoured, 
as my duty requit+:, to ſhew you what the enemies of 

our faith have to , in one of their pieces, you may 
8 able to judge of the reſt for yourte.ves, So, for the 
preitent, I ſhall conclude with that advice of St Fohn—. 
Bel:wed, believe no! very Spirit, but try the Spirits, whe- 
ther they are of God : vecauſe many falſe prophets are gone 
out into the World, 1 Jon iv. 1. 


N 


* See the Preface to his Sermon on (The Importance and: 
Extent of fiee Enquiry into Matters of Religion,” 
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